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The Genesis Foundation

SABBATH AFTERNOON

Read for This Week’s Study: isa. 40.7, 8; Gen. 22:1-13;
John 3:16; Rev. 5:5-10; 1 Cor: 15:15-19; Rev. 12:1-9.

Memory Text: “The next day John saw Jesus coming toward him,
and said, ‘Behold! The Lamb of God who takes away the sin of the
world!’ ” (John 1:29, NKJV).

prophecy, such as in Revelation, is that they fail to recognize

the ancient roots of Revelation. The author assumes a knowl-
edge of the Old Testament and uses concepts that would have been
well-known to his audience. While searching the entire Bible for pas-
sages that resemble the text you are studying in Revelation is useful,
there are also core texts that set the stage for understanding the book
better than other texts do. This is particularly true of Genesis, which
lays out the path by which our world descended into sinful chaos.
Nearly every key concept mentioned in Revelation appears—in some
form—in the opening chapters of the Bible.

This week, we are going to study a handful of big concepts at the
core of Revelation. There are many, and so we will choose a few to
illustrate the all-important point that understanding the ancient founda-
tions behind Revelation enables the student to see countless nuances in
the text, each of which can yield important lessons about the nature of
humanity, of God, and of the conflict being waged in our universe and,
thus, in our lives, as well.

One of the key problems with modern interpretations of Bible

* Study this weeks lesson to prepare for Sabbath, April 12.
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The Principle of “First Mention”

Most academic programs begin with a general survey course (often
given the number “101”), a course that covers broad and basic prin-
ciples that will form the basis for further study as you dig deeper into
the subject. Likewise, when you read through the entire Bible, you
quickly discover that God also has a general survey course in the book
of Genesis, where He introduces ideas that will be examined in more
detail throughout the rest of the Bible.

Generally speaking, the first time a concept or symbol is mentioned
in the Bible—particularly in the opening chapters of Genesis—you
will discover that it establishes a general understanding of that concept,
which will help you understand how it’s being used later on.

Some Bible students refer to this as the “law of first mention,”
although it would more properly be labeled a principle (or a pattern)
rather than a law, because it is certainly not ironclad, and there are
many exceptions to the rule. The pattern that seems to emerge, both
in general Bible study and in Bible prophecy, is that God slowly feeds
His children information over time, beginning with a basic concept and
then enlarging on it many times over the years, or even the centuries.

Read Isaiah 40:7, 8; Malachi 3:6; and Hebrews 13:8. What principle

can you derive from these texts that would help you properly
anchor your study of prophecy?

Much of the modern world speaks about “truthiness” instead of
“truth,” because it is assumed that “truth” is a malleable thing that can
change over time. Or, in some cases, the very concept of “truth” itself
is deemed suspect.

When God establishes truth, however, He does not change His mind.
Once He begins teaching His people truth, we can count on the fact
that repetitions of the same biblical principle or theme do not change its
meaning but, in contrast, shed further light on that meaning. It makes
great sense in studying prophecy, therefore, to develop a good under-
standing of the book of Genesis, where you find many key concepts
explained for the first time, and then take that foundational understand-
ing with you as you explore the rest of the Bible.

Why is it so important that we not allow anyone or anything, no
matter how smooth or logical, to weaken our faith in the Bible
and the infallible truths it teaches? What are subtle ways that this
weakening can happen?
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Understanding God’s Love

Part of inheriting a sinful nature means that our perception of the
universe has been tainted by our own propensities toward selfishness
and pride. We see the world from our own limited perspective rather
than from God’s omniscient one (obviously). Perhaps no concept has
been more skewed by the sinful human race than that of “love.” Popular
culture tends to promote an understanding of love that centers on self-
fulfillment rather than on others. This self-centered approach to the
subject makes it hard for us to understand how God views the subject.

Understanding the nature of love is an important key to understand-
ing Bible prophecy. One of the key themes in the great controversy is
the existence of a substantial misunderstanding about God’s character.
Ellen G. White, after all, ends her summary of The Great Controversy
by writing: “The entire universe is clean. One pulse of harmony and
gladness beats through the vast creation. From Him who created all,
flow life and light and gladness, throughout the realms of illimitable
space. From the minutest atom to the greatest world, all things, animate
and inanimate, in their unshadowed beauty and perfect joy, declare that
God is love.—Page 678.

Read Genesis 22:1-13. The first mention of “love” in the Bible is found
in Genesis 22:2. What does this story teach us about the nature of
God’s love?

Occasionally, in addition to finding the first occurrence of a concept
in the Bible, it can be useful to find the first mention of that same
concept in individual books of the Bible—especially in the Gospels. In
Matthew 3:17, Mark 1:11, Luke 3:22, and John 3:16, we find the first
mention of “love” in each of the Gospels.

For example, the first mention of “love” in John (John 3:16) is particu-
larly enlightening: it appears to allude to the story of Isaac on the altar.
Abraham’s faith in God was such that he trusted Him, choosing to believe
that God could raise his son if he went through with the sacrifice (Heb.
11:19). 1t foreshadowed God’s love for the human race. He loved us to the
point where He “gave His only begotten Son” (see Gen. 22:2, 12, 16)—and,
then, raised Him from the dead. Thus, we are given a revelation of the kind
of love, the self-sacrificing love, that God has for us.

How do we even begin to manifest to others the kind of self-
sacrificing love that God has for us? Why, for most of us, is this
kind of love not necessarily basic to us?
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Isaac’s Question: Where Is the Lamb?

The Bible’s first mention of a ses (Hebrew: a lamb) occurs in the
same story as the first mention of love: Genesis 22. The lamb, of course,
is one of the most persistent symbols found in the book of Revelation,
in which Jesus is called “the Lamb” more than 20 times. In one of the
most powerful scenes of Revelation—John’s visit to the throne room of
God in chapters four and five—the Lamb plays the central role.

Read Genesis 22:7, 8; Exodus 12:3-13; and Revelation 5:5-10. How
does the story of Isaac’s near-sacrifice help us understand how
lambs are used symbolically? How does this story tie into what
John sees in Revelation 5?

The first mention of a sek (lamb) in the Bible comes in the form
of Isaac’s question: “Where is the lamb?” (Gen. 22:7). Interestingly
enough, the rest of the Bible answers that question in great detail.
The other 38 books of the Old Testament lead the reader along a
path where Isaac’s question is progressively answered with more and
more details, from the Passover rituals to David’s early occupation
and onward. The entire story is punctuated with countless Messianic
prophecies that anticipate the answer to Isaac’s question. Then in the
New Testament, the question is answered when Jesus appears in flesh
and blood, ministers among His people, and finally sacrifices His life
at the cross.

Meanwhile, look at the first mention of a Lamb in John’s Gospel, in
John 1:29-34. It would almost seem as if John the Baptist is personally
answering Isaac’s question, and the setting couldn’t be more apropos.
Sinners are repenting and going under the water in baptism, symbol-
izing the death of the sinner and the beginning of a new life. In this
context, Jesus, the Lamb of God, suddenly appears and, according to
Matthew’s account, the heavens open to announce Him: “ ‘This is My
beloved Son, in whom I am well pleased’ ” (Matt. 3:17, NKJV). Notice
how a voice, the Angel of the LORD, also announces from heaven the
solution to Abraham and Isaac’s problem (Gen. 22:11-14).

When you weave all the threads together, it is clear that Jesus, the
Lamb of God, is our Substitute. That sheds much light on our under-
standing of the slain Lamb in John’s vision.

Why is knowing that Jesus is our Substitute so foundational to
our salvation? What hope would you have without Him, as that
Substitute, especially in the judgment?
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Dealing With Death

Perhaps the cruelest aspect of living in a world detached from its
Creator is the way that death lurks in the background of every life,
ready to strike at any moment. It is the “wages of sin,” the penalty that
we pay for having been disconnected from the only Source of life in the
universe: the Creator. As such, it plays a major role in Bible prophecy,
both its reality and, even more important, its solution, which is found
only in Jesus and His death and resurrection.

Both the first mention of death in the Bible and its first occurrence
shed much light on this major theme in prophecy, helping us to under-
stand the gravity of the sin problem and giving us important tools to
understand God’s solution to the problem.

Read Genesis 2:15-17, Genesis 4:8-15, 1 Corinthians 15:15-19, and
Revelation 1:18. What do these passages—which include the first
mention and occurrence of death—tell us about why people die,
how God views death, and what His solution is for our problem?

We often say that “death is just part of life.” That is a lie. Death is the
opposite of life, the undoing of life; it is an alien intruder that was never
meant to be part of our experience here. Even though we have become
accustomed to death, our hearts still protest strongly when we encounter it,
as if the human race still collectively realizes that there is something fun-
damentally wrong with it. As painful as death is, there are some instances
of death that seem even more tragic than others, such as the death of a
child. For the most part, we expect that parents will precede their children
in death, and we have come to accept that as the normal order of things.

The first death recorded in Scripture, however, goes against the
expected norm. Before Adam and Eve went through death themselves,
they experienced the tragedy of death when their righteous son was
murdered by his unrighteous brother. It was a particularly unjust death.

Think about Jesus, the righteous murdered by the unrighteous, as
was Abel. What death could have been more unjust than Christ’s? What
other parallels might one find between the death of Abel and of Christ
on the cross? How might the nature of Abel’s death help us to under-
stand why Jesus has “the keys of Hades [the grave] and death” and what
God is offering us in Him?

Without the problem of death being solved, why are our lives ulti-
mately useless, meaningless, and futile? What does this fact teach us
about how thankful we should be for what Jesus has done for us?
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The Serpent

The issue of worship is a key subject in the book of Revelation. The
perpetrator and enabler of false systems of worship is identified as the
“dragon” (Rev. 13:2—4), and the serpentine description of this fallen
cherub is no accident. It clearly points us back to the Garden of Eden,
where a serpent entered Paradise and persuaded Adam and Eve to fol-
low him into rebellion against the Creator.

Compare Genesis 3:1-5 with Revelation 12:1-9. What are some of
the common themes in each account? How do the details found in
the introduction of the serpent in Genesis help us to understand
some of the issues that had previously led to the war in heaven
mentioned in Revelation?

There are two accounts in the Scriptures in which Satan leads the whole
world astray. In Genesis, at a moment when there were only two people in
existence; and then in the account given in Revelation 12 and 13, in which
Satan is identified as the one who “deceives the whole world” (Rev. 12:9)
and as the one who enables the sea beast power so that “all the world”
marvels and follows it (Rev. 13:2, 3). One of the themes found in Bible
prophecy is the unchanging nature of the great controversy. God’s char-
acter and Word do not change, and neither do the ambitions of the devil.

Fortunately, because the nature of the great controversy does not
change, and because we have clear reference points in the prophetic
Scriptures, Christians are able to sift through trends and begin to recog-
nize where spiritual pitfalls might lie. God will always be who He is,
and the same is true of the devil. Satan may wear a thousand disguises,
but millennia of fallen human history, coupled with the prophetic sce-
nario painted in Revelation, demonstrate that he never strays from the
game plan he used in Eden. God has promised us wisdom and discern-
ment (James 1:5), and armed with the certainty of the Scriptures, we
need not fall for the devil’s lies. Unfortunately, many have fallen for
them, and many more—the majority—will, as well.

Consider how culture changes over time. Societal norms shift; things
that were once acceptable become unacceptable and vice versa.
Given that the underlying issues and actors in the great controversy
do not change, what things should a Christian consider in examin-
ing the shifting cultural landscape? For example, the original lies
that the devil told, such as you shall not die and you shall be as gods:
where can you find them being told in your culture today?
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Further Thought: Read Ellen G. White, “The Revelation,” pp.
578581, in The Acts of the Apostles.

Many world religions simply deal with ideas; in powerful contrast,
the ideas found in the Christian religion are anchored firmly in histori-
cal events. The Bible is the story of God’s interacting with humanity
throughout history, and by studying thousands of years of such interac-
tions, we can learn much about the consistent character of God.

Sometimes, however, Christians complain that they are getting tired
of hearing the same things. Sometimes, when our distinctive prophetic
message is being preached publicly, we think that we already have
heard it and have nothing new to learn.

The fact that our message is unchanging and consistent, however,
does not mean that it is simplistic or unchallenging. Quite the opposite:
when you are studying information relayed to us from the mind of an
infinite God, you quickly discover that you will never reach the end of
a subject.

Ellen G. White states that one of the reasons the book of Revelation
was written was to anchor the Christian church in its historical mes-
sage for all time. “Some of the younger workers [at that time] . . . had
become weary of oft-repeated truths. In their desire for something
novel and startling they attempted to introduce new phases of doc-
trine.”—The Acts of the Apostles, p. 580. To that extent, it is not merely
a book about the future; it is also a book about the past, designed to
keep us rooted in our historical faith so that we are not led astray by a
desire to seek originality.

Discussion Questions:

© The Scriptures never fail to yield new information and new
understanding. How does one balance the desire to learn some-
thing new with the importance of staying anchored in the truths
that we already have been given?

@ How should the church respond to new interpretations of
prophecy? Though we know that there is always more to learn,
how do we discern whether the new light is essential or just a fad,
or even error?

© In World War II as a sailor in the Pacific lay dying, he cried
out to the medic, “I am an orphan. When I die, who will remem-
ber me?” The medic responded, “I will always remember you.”
However well-meaning the medic’s words, sooner or later he also
would die, and so would the memory of the orphaned sailor. How
does this account help us realize the futility and meaningless of all
our lives if death, ultimately, has the final say?
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The Milk Miracle

By ANDREW MCCHESNEY

No cow stood in the yard when Mother returned home from the market.

Mother looked around the yard. No cow. She knew her two small chil-
dren were waiting for her in the house. Tears filled her eyes. How could
she tell them that the cow, their only source of income, had been stolen?
Without the cow, they would die.

Mother decided not to tell the children. She didn’t want them to see
her tears. Walking over to some bushes, she poured out her heart to God.
She reminded Him that her husband, a Seventh-day Adventist pastor, had
been arrested for keeping the Sabbath and sentenced to eight years of
hard labor far from their home in the then-southern Soviet republic of
Tajikistan. She thanked God for the now stolen cow, whose milk she had
traded for flour, potatoes, carrots, onions, garlic, tomatoes, and cucum-
bers at the village market.

“What next?” she wept. “How can my children and I survive?”

As she cried and prayed, she looked at the bushes and saw something
caught in the branches. She looked closer and saw that it was a banknote
for a large sum of money. “Thank You, God!” she prayed. “You have sent
money to buy another cow.”

Mother dried her tears and returned to the market to look for another cow.
But every seller wanted more money than she had found in the bushes.

Finally, a man agreed to lower his price.

“I’ll give you my cow for the amount of money that you have,” he said.

It was the smallest, scrawniest cow in the market.

Mother handed over the money and took the cow home.

“God, this cow is in Your hands,” she prayed.

At home, Mother fed the cow, and the two children played with it. With
food and love, the cow grew and grew. Before long, it was producing twice
as much milk as the cow that was stolen.

“God saved our lives during this difficult time,” said Liubov Brunton,
the granddaughter of the mother in the story.

She said the miracle with the milk serves as a
powerful reminder that God protects and cares
for His mission workers, no matter where and
when they serve. But the story of the cow didn’t
end there. Liubov’s grandmother was about to
witness another miracle. Read about it next week.

Thank you for your mission offerings that support the
spread of the gospel around the world.

Provided by the General Conference Office of Adventist Mission, which uses Sabbath School
mission offerings to spread the gospel worldwide. Read new stories daily at AdventistMission.org.
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Part I: Overview

Key Text: Jon 1:29
Study Focus: Gen. 22:1-18, John 3:16.

Genesis, the first book of the Bible, contains foundational truths that
encompass the core of Scripture’s salvific and prophetic message. From
the cosmic story of Creation (Genesis I and 2), in which God turned the
chaos and void into life, to the story of Joseph, in which God wrought a
redemptive outcome from evil actions (Gen. 50:20), the book of Genesis
testifies to God’s plan of salvation. In the middle of Genesis, the story of
the binding of Isaac (Gen. 22:1-18) lays down the basic themes of this
divine plan.

In this week’s lesson, we will discover the various themes of God’s plan
of salvation as they emerge from the dramatic story of the Akedah (‘“binding
of Isaac”). The first theme is “love,” from which derives all the rest of God’s
actions.

In this story, the Hebrew word ‘ahab, “love,” is used for the first time in the
Bible, specifically, in God’s speech referring to a father’s love (Gen. 22:2).

The second theme of the Akedah is the expression of God’s love through the
sacrifice of His Son, which is foreshadowed by Isaac in his identification with
the lamb (Gen. 22:7-10). The third theme is the actual manifestation of God’s
love in history, specifically, in the great conflict that will put the “seed” in oppo-
sition to the serpent and will end with the victory of the “seed” over evil and
death. This event is profiled in the unexpected appearance of the “ram” (Gen.
22:13), which prefigures the eschatological event of the Day of Atonement.

Part II: Commentary

The Love of God

It is impossible to understand God’s love, because it is impossible to “com-
prehend . . . what is the width and length and depth and height—to know
the love of Christ which passes knowledge” (Eph. 3:18, 19, NKJV). The fact
that the verb ‘ahab, “love,” appears for the first time in the Scriptures in
reference to a father’s love—Abraham’s love for Isaac, his “only son” (Gen.
22:2)—is, however, significant. It is in the particular context of Abraham’s
love for his unique son that the quality of Abraham’s love for God was to
be “tested” and thus revealed (Gen. 22:1, NKJV; compare with Gen. 22:12).

But it was not just Abraham’s love for God that was to be tested and
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revealed. During Abraham’s personal experience, God’s love also was
revealed to Abraham. Abraham understood, then, the depth of God’s
love. Ellen G. White explains: “It was to impress Abraham’s mind with
the reality of the gospel, as well as to test his faith, that God commanded
him to slay his son. The agony which he endured during the dark days
of that fearful trial was permitted that he might understand from his
own experience something of the greatness of the sacrifice made by the
infinite God for man’s redemption. . . . What stronger proof can be given
of the infinite compassion and love of God?”—Patriarchs and Prophets,
p- 154; emphasis supplied.

God did not give Abraham a philosophical, theological, or a psychologi-
cal explanation of His love. God chose to permit Abraham to endure (on his
finite level) what God was to endure (on His “infinite” level). This parallel
between Abraham, who offered his “only son,” whom he loved, and God,
who offered His only Son, whom He, “ ‘the Father loves’ ” (John 5:20),
NKJV), is endorsed by John who uses the same language (intertextuality)
in his definition of “love”: “ ‘For God so loved the world that He gave
His only begotten Son, that whoever believes in Him should not perish
but have everlasting life’ ” (John 3:16, NKJV; compare with 1 John 4.9,
NKJV).

The Lamb of God

The title “lamb of God” is used by John to identify Jesus: “The next day
John saw Jesus coming toward him, and said, ‘Behold! The Lamb of God
who takes away the sin of the world!” ” (John 1:29, NKJV, compare with
John 1:36). 1t is interesting and significant that the reference to a “lamb”
appears for the first time in the Scriptures in the context of the story of
the binding of Isaac to refer to the sacrifice of “a burnt offering” (Gen.
22:7). It is, however, not the first time that a lamb is used as a sacrifice.
Abel offered a lamb for burnt offerings (Gen. 4:4, NKJV; compare with
Num. 18:17). But it is the first time that the word sek, “lamb,” is explicitly
mentioned. It is also the only passage of the Hebrew Bible in which the
word seh, “lamb,” is definite. All other Scripture passages that contain this
word use it in an indefinite sense. This unique case testifies to a special
and unique application. Isaac (with Abraham) refers to a unique lamb that
transcends all the others.

The fact that the word “lamb” is used by John in his Gospel (John
1:29, 36), and especially in his apocalypse (23 times), in the definite
sense as “the lamb,” suggests that John is alluding to “the lamb” of
Isaac’s question, “ ‘“Where is the lamb?’ ” (Gen. 22:7). This intertextual
relation allows us to surmise that “the lamb” of Isaac refers to the Son of
God, as understood by John. This interpretation is, in fact, confirmed in
Abraham’s response to Isaac’s question: “ ‘God will provide for Himself
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the lamb for a burnt offering’ ” (Gen. 22:8, NKJV).

The construction of the opening phrase of Abraham’s statement in
Genesis 22:8 is particularly telling. First, though Hebrew typically puts
the verb first, followed by the subject, here the word “God” is put at the
beginning of the sentence before the verbal form to emphasize the fact
that the solution is only in God. It is God who will see. Second, this
opening phrase of Genesis 22:8 has the same reflexive construction as
the phrase lek leka, “go yourself,” which introduced God’s call (Gen.
22:2, author's literal translation,; compare with Gen. 12:1). In that case,
the phrase in Genesis 22:8 could be translated as follows: “God will see
Himself as the lamb” (apposition), which means that God will provide
Himself as the lamb. As such, the lamb is identified as God. Thus, the
lamb that is referred to here is not merely the physical animal that Isaac
had in mind; it is God Himself.

The Victory of God
Isaac expected a lamb to be provided by God. Yet, a ram appeared instead:
“Abraham lifted his eyes and looked, and there . . . was a ram” (Gen.

22:13, NKJV). The appearance of the ram points to the ram of the Day of
Atonement (Lev. 16:3, 6). There is indeed a unique intertextual connection
between this passage of the sacrifice of Isaac and the text of the Day of
Atonement. More than any other biblical passage, the text of the binding of
Isaac shares common language with the text of the Day of Atonement. We
find the same association of the words ‘olah, “burnt offering” (Gen. 22:13;
compare with Lev. 16.3, 5, NKJV); ra’ah, “appear,” in the same passive form
niphal (Gen. 22:14, compare with Lev. 16:2, NKJV); and yigqakh, “he took”
(Gen. 22:13; compare with Lev. 16:5, NKJV). This important intertextual
connection between the two passages indicates that the writer of the legisla-
tion of the Day of Atonement, in Leviticus 16, had the text of the sacrifice
of Isaac in mind.

On the other hand, it is noteworthy that the text of the binding of Isaac
is also present in the text of Daniel 8, which is a prophecy precisely con-
cerning the eschatological Day of Atonement. The first line introducing
Daniel’s vision—"I raised my eyes and saw, and behold, a ram” (Dan.
8:3, ESV)—-clearly alludes to the text of the sacrifice of Isaac, given
that Daniel’s phrase is a quotation of Genesis 22:13. This allusion to the
text of the sacrifice of Isaac is further reinforced by the important inter-
textual connections between Leviticus 16 and Daniel 8 (see especially
the common usage of the verb ra ‘ah, “saw,” a keyword in both passages).
In light of Daniel 8, we understand, then, that the ram in the story of the
Akedah points typologically to the eschatological Day of Atonement.

This cosmic perspective is indeed confirmed in the divine blessing
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that concludes the text of the Akedah (Gen. 22:17). God’s promised
blessing concerns not only the future descendants of Abraham himself
but also concerns the future of the nations. The Lord promises that
Abraham’s seed will “possess the gate of their enemies” (NKJV). This
promise refers to the victory of Christ over the serpent and the victory
of life over death, which is predicted in Genesis 3:15. The story of the
binding of Isaac leads, then, to the ultimate atonement for God’s people
during the eschatological Day of Atonement (compare with Dan. 8:14).
This lesson seems to have been retained in the Epistle to the Hebrews,
which applies the concluding blessing of the Akedah (Heb. 6:14) to the
extraordinary moment of the Day of Atonement during which the High
Priest could penetrate “behind the veil” (Heb. 6:19; compare with Lev.
16:2, 15, NKJV).

Part I11I: Life Application

Read the following comments on the silences and questions between
Abraham and Isaac in Genesis 22:6—8. What spiritual lessons do
these silences and questions teach us?

Genesis 22:6: “The two of them went together” (NKJV). The phrase
occurs twice (Gen. 22:6, §) and sounds tragic, emphasizing the silent walk
of father and son.

Genesis 22:7, 8: “But Isaac spoke” (NKJV). In Genesis 22:7, 8, the
silence is eventually broken by Isaac’s voice. His dialogue in these two
verses constitutes the first and only time that Isaac speaks in this story:

“And [Isaac] said, ‘My father!” ” (Gen. 22:7, NKJV). When Isaac speaks
for the first time, he initially utters one Hebrew word ‘abi, “my father!”
which reminds us of his relationship with Abraham, who is preparing for
the slaughter.

“And he [Abraham] said, ‘Here I am, my son’ ” (Gen. 22:7, NKJV).
The words “my son” (beni), correspond to the words “my father” (‘abi). In
spite of the killing agenda, the father loves his son, and the intensity of that
love for his only son makes the sacrifice all the more painful (compare
with John 5:20).

“Then he [Isaac] said, ‘Here is the fire and the wood, but where is the
lamb for the burnt offering?’ ” (Gen. 22:7, MEV). This question is another
way of referring to the unspeakable reality, without having to explicitly
state: “Am [ the lamb?”
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Notes
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